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In this paper | will try to sketch outan astrology which is consioudy pat of, and &
homein, the Earth. | do ot mean aputatively purely material, passive and inanimate
Earth which atainsits gpotheoss in the psychotic fantasies of modernist science. Nor,
by Gstrology®do | mean a cosmic Machine of Destiny® which pugtively produaes
human bangs the corresponding fantasy of many moden astrologe's. | mean
astrology & something (ug like science, art and religion) which human bengsdo,
and smething in which the Earth Bwhere we have evolved, of which we are made,
and which makes everything we are, doand knowpossible Bis restored to its rightful
place at the centre. And that @verything@ndudes the spiritud.

Since this enterprise will involve congdering atrology in relation o naure
and rigion, it is necessary to gart with some further clarification ofterms. | would
like to briefly suggest away of gpproaching the latter two conagpts which is hdpful
for framing any such discussion. Gonaerning religion, 1 shdl smply suggest that
Emile Durkhem was right that dong with its emphasis on the sacred, induding
ultimate vaues, an indispensable e ement of religion is soda collectivity. This
emphasisis dso onewhich dlows, even requires, an important distinction Das Max
Webe independently suggested B beween religion and iritudity, in which the
inditutiondised conaerns of theformer do notexhaud those, boh more ineffable and
more pasond, of thelatter.

Nature

MNaturebhas been described as the most complex word in the English languaye? The
point to bestressed in this context is the onemade by Tim Ingold in an important
paper, nanely that it is no longe defensble to assume that naure can beexhaudively
or essentially bedefined in opposion o aulture, reserving subjectivity and agency
for the latter while attributing obgctivity and pasivity to the former.® Such aview, of
course, has long keen daminant in @VesternCeulture, whether in Patonic, Christian
and Cartesian incarnations, butit suffers, qgua view (so stting asideits disastrous
consequences in practice) from two seriousflaws. Oneis thefact tha in hunter-
gaheer sodeties, present as well as past, it is notonly absent but often
incomprehengble. It is therefore contingent rather than necessary, and its correctness
can only bemaintained by ateleological narative of @VesternCsupeiority which is
question-begging & well as unpleasantly triumphdist. The other problem is tha this
view suffers from adisabling internd incongstency; as Ingold makes clear, such an
undestanding of @ultureQis required to beboth necessary Dasin, @Il GauresCare
culturally congructedOPand contingent: some cultures do @ndrud nature culturally
but some don®
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Theonly solution with any intellectud integrity isto ébandon wltural
congrudionism as necessary or foundationd.” It follows, as a corollary, that nature
can involve just as much agency and subjectivity as the hurmen speciesCclaimed
burden, aulture. Convesdly, cultureis fully naural. Thelatter word should notbe
undestood & @auralized®however; what we are left with is rather, & Bruno Latour
puts it, ature-culturesQ®

Although hisis notthe place to do ®, there are variousways that this point
could bedeveloped. With no dtempt to beexhaustive (and ohe than highly
schematic), they includeLatour@ actor-network theory, in terms of which agency is a
propety notconfined to hurran individuds but can manifest anywhere in the network
Pwhich mightindude collective inditutions animals, inanimate objects, etc. b of
which they are apart;® Maurice Merleau-Ponty@ phenomenology, acording to which
any distinction béween active agent and passive subject is purely andytical and/or
conventiond butimpossible to sugain for an accurate accountof embodied human
experience;” Ludwig Wittgenstein( later philosophy, with its emphasis upon knoving
as afundion of Gorms of lifeOrather than of bdief which are suppogdly
representationdly truthful or not® and the hemeneutics of both Paul Ricoeur and
Hans-Georg Gadamer, with thar rich explorationsof metaphor, interpretation and
perspective as the indienable mode of humen experience.’

Of course, the relationships beéween naure and religion mnditute yet another
vast and intricate domain, s0 | shdl content myself with noting tha thereis no
religion which has not, to asgnificant extent, ddined itself either againg and in
accord with naure, or else both, in different respects. Smilarly, aspiritud if not
religiousapprehenson d naure is common throughouthuman history. (Indeed, the
modenist deermindion o goprehend reture in anon- or anti-spiritud way might be
seen a6 a backhanded compliment to the power of tha perception.) To this extent, a&
least, it could déendbly be argual that no @mngderation ofeither term is adequae
withoutreference to the other.

Astrology

Then there is astrology. On the onehand, it will probably betheleast familiar concept
to readers; on heother, | have dready st outaview of the subject a some length.
Let me compromise by briefly summarizing tha view beore turning o the subject of
astrology in relation © naure and religion, and especially the common giound hese
two share.

In Astrology, Science and Culture, co-authored with Roy Willis (2004) |
argual tha afruitful way to undestand astrology starts with its originsin and a
astral divindion, and continues by grasping theway astrology gill fundionsin an
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effectively divinatory way, especially when consdered notsmply as an abstract
theory butas aphysically embodied, sodally embedded and ecologically earthed
practice. Further research into divinaion & such Binduding astrological B
reveals aform of life in which, boh onblogically and eistemologicaly, truth is
uncmpromisingly contextud, Stuated and pespectival.*®

Wha the history of astrology then shows is a series of compromises with a
dominant maingream version of truth which is objectivist or realist (whether in a
spiritudly idealist or scientifically materialist vein) and which, a such, is hogile to
the @l ativismGit detects in astrological practice. These indude (first and most
influentialy) the arrangament with Aristotelian nauralism engineered by Rolemy and
later refined by Aquinas to accord with Christian theology, & well as the moden one
with popubr spiritud psychology gruck a the beginning ofthe twentieth century by
Alan Leo and subsequently further developed by interpreters of Carl Jung. These
bargansarguably enabled astrology to survive, as well as offering hopeof more
maingream acceptance and influence. But it seems to me they came & a cost:
disguising notso much astrology® true or essential nature (an objectivist claim and
thus in this context, atrap) as the nature of its actud practice.

Mog recently this search led many leading astrologers into daiming ientific
sanction which, gter twenty-five years of research, has dmog completely failed to
materialize. This result has left them facing the only choice realist/objectivist
scientism offers: @ther continuing 1 protest, ever more implausbly, astrology®
scientific probity, or concluding tha there is nothing really to it. They can renoun@
science, of course; buthaving dready sgned up, b do ® looksvery like a case of
SOur grapes.

The best oveall intellectud context for this processiis, in my view, Max
Webea@ andysis of themillennia-long piocess characterized by @etiondisation and
intellectudisation and, doveadl, by the @isenchantment of the world. @Weber
enables usto recogrize astrology & precisely an ingance of enchantment or @oncrete
magicO As sudh, it was left inareasingly adrift by the sharpening and herdening lit
into subjective, iritud, etc., and obgctive, material, etc. tha resulted from the
deepening alherence to monism and the accompanying béief tha, given as sngle
master truth orvaue, Gonecan, in prindple, master dl thingsby alculation.3* The
consquence is disenchantment.

Weber@ ideas on tis subject were further developed in the critical theory of
the Frankfurt School (especially Max Horkheimer and Theodor Adorno),*? the
sodology of Zygmunt Bauman, and the work of Michd Foucault (althoudh without
much direct influence).’®* Mention $ould dso bemade of James C. Scott® Seeing
Like a State (1998) All these related pespectives offer rich ingghtsinto the condition
of astrology.

Thereis no ned to rehearse my andysisin the book with Roy Willis of the
ways in which QesearchersQ representing e latest and nmost powerfully
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disenchanting dscourse, moden sience, deal with astrology; it can besummed up &
theannounement tha the opeation was a success, dthough he paient died.

Between Heaven and Earth

Wha are the implicationsfor astrology in relation to naure and religion?Taking
religion first, it seems clear tha the naure of therelationship beaween astrology as it
is practised Bor perhgpsoneshould say, dter later Wittgengein, lived BDand religion
Is effectively afundion d the extent to where the particular religionin question fals
on aspectrum from aborigind animism a oneend © grict monothesm or, aguably
the crypto-religiousmonism of scientism, a the other. (I an notsuggesting that
astrology @an beeither practised or gpprehended drectly, in the sense of non-
discursively; only that acondrud of astrology thét tries to remain trueto its actud
practice, approached through boh phanomenological and dose sociological study, is
intellectudly and ehically desirable.)

Basically, the doser thereligionis to the monist pole, the greater its tenson
with astrological practice. And thefact tha jus tha kind of religion contributed most
to the view of naure as objectified, inanimate and ultimately commodified is very
significant. So too is the correspording pont that animist religion (if it can beso
called), in which the Earth and hunanity( fellow-creatures patake equdly, & least
potentialy, in animate agency, exists in dosest congruence with astrology* In this
context, astrological divination, like its other forms, is jug an ongong dialoguewith
other nonhuman ggents in oder to discern therr will and neyotiate an outome in
relation © ond3 own desires.’®

Similarly, garting with neture, the naure in which astrology qua divination
makes sense is precisely not the desanctified and demythologised naure of
modenism butthe sensuous plural experience of a living naure which monism,
theistic and especialy secular modernist, ad tried had to disenchantE. [ The world
had to bedespiritudised, deanimated: denied the capacity of the subject. 3° And
such aworld is, of course, religiousbor, bdter, siritud, dthough deidedly notin
the Cartesian snse of supernatural, butas Weber® definition of enchantment
suggests, an existential and experiential order which is smultaneoudy Gubjectived
and Objectived or @onaete magicO

By the same token, in an obvious dmog band sense, the planets and dars are
naural objects. However, they have by nowbeen so thoroughly naturalized in a
scientific sene, as purely material and lifeless bodies moving mechanically through
space, that it is very difficult to recapture the sense in which they have been @atural®
for most of astrology® history: a sense in which the natural doesn® precludethe
spiritud. So this pat of astrology® naural dimenson ha been mostly captured by a
very paticular and limited moden veasion thereof.

Grounding Astrology
| have suggested that many astrologe's have long suffered from bad faith, if notfalse

congiousess, in relation to what they actudly do when they practice astrology, or
wha is actudly hgppening when astrology @orksO (I do not of course, mean
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@ctudlyOin arealist-objectivist-universalist sense, butrather contextudly and
phenomenologically.) Its originsamog certainly lie in theway Platonic philosophy
condrued the heavens as ontlogically @erfect and thusepistemologically the way
to universal @ruthQas compared with the, in every sense, inferior Earth. The
influence of Aristotelian natural philosophyBin this case, incorporating the Platonic
hypevaluaion ofthe coanic but augmented by an emphasis on the power of the
motion ofthe plangary sphees as causes of time and notion BDhas been dmog
equdly enomous and much the same emphasis has been carried ove into modan
science. Despite the departure from perfect Platonic circles initiated by Kepler, it was
also immensely booged by the Copernican revolution displacing the Earth from the
centre of the solar system, thusdespening and hadening the split between what we
Gnowdand what we experience Dand béween a hypevaued faculty thinking on he
onehand @ready morphing into scientific rationdity) and feeling and $nsng on he
other.

This process not only facilitated atrangtion from origind wonde to
prediction and, by mplication, ontrol; it endowed whoever could successfully claim
to interpret the meaning of the heavenswith enormousrhetorical power. Not
surprisingly, then, given the coamic pole of ther subject-matter, astrologe's were
seduced by theprima facie plaugbility of making such aclaim themselves.

To putit another way, in dominant maingream intellectud discourse time has
progressively replaced moment and gace has replaced place.’” This is perceptible, in
astrology, in theway it has retained the overarching cmnaern with time while
dispensng with place dmos completely. (But note tha it has notbeen able to do
away with quditative time, i.e. moments.)

Theoveall effect has been to severely obscure the centrality of the Earth to
astrology. Onee again, | do notmean Ghe EarthGes abdract, honpgenous
guantitative, modenist space but specific, plural, quditative places. A horoscope
involves, by ddinition, by adivision of space proceeding from the intersection ofthe
celestial equator (extending outfrom the Earth® equaor) and theecliptic (the path the
Earth travels around he Sun); to putit another way, it is amap of the heavens, usudly
theplanes, in relation © apaticular place on Earth as well as moment of time.
Withoutthe Earth there could beno atrology, a least as we know it.

Y et thereal importance of place in astrology is notamerely formal or
methodobgical one Wha astrology offersis the wonde of being pat of an
intringcally meaningful place and noment on Earth tha specifically includes the
cosmos, especialy insofar as it can bedirectly experienced (e.g., the Sun, Moon,
visible planes and dars) as well as onesalf, right down to the precise desire tha
initiated theinquiry to which the heavens have respondael. It isthusan experience at
once chthonic, coamic and intimately persond. To quoe the neo-Confucian
philosophe Chang Tsai, (Heaven ismy father and Earth is my mother, and even such a
small creature as| find an intimate place in their midst. Therefore that which fillsthe
universe | regard as my body, and that which directs the universe | regard as my
nature.(®
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Modernism vs. Animism

It isextremely instructive to compare thiskind of experience of the cosmic with the kind
championed by the leading contemporary representative of scientism, Richard Dawkins.
In the latter, a constellation Gs of no more significance than a patch of curiously shaped
damp on the bathroom ceiling.O(Note his choice of metaphors; it would be interesting to
hear a scientific justification for them.) Together, constellations DDawkins@ chosen
object of contempt on account of their special significance, he supposes, for astrology B
Qronstitute a (meaningless) pattern when seen from a certain (not particularly special)
place in the galaxy (here).3° A more concise summation of Weberian rationalization
resulting in disenchantment would be difficult to imagine. More precisely, note that (1)
humanly perceived patterns are meaningless unless they have received the imprimateur
of physica science; and that (2) abstract cosmic space is used to render sensuous place,
that is, here Dall here@ Dot particularly special O Thusis the way prepared for the
ultimate scientific triumph, which is also its ultimate hypocrisy: Ghe view from
nowhere(?° which thus permitsitsinterpreters (for that iswhat they are) not only to
require al truth-claims of whatever sort to pass the test of science but to claim the
authority of Truth without requiring them to take any personal responsibility, whether
intellectua, ethical or political, for its assertion.

What kind of astrology does such aworldview, or way of life, offer? At very
best, it isone of cosmic physical forces Bfrom quantum and sub-atomic through to
biochemical Band their effects on life on Earth, knowledge and insofar as possible
control of which is, potentially if not yet actually, entirely controlled by scientists.
Astrology would remain as, at most, despised handmaiden: a supertitious forerunner,
fortuitously blessed only with afew sound if blind intuitions, to the Truth of the menin
white coats. Normative considerations are never absent from even the most purely
descriptive enterprises, so | offer no apology for asserting that for astrology to accept this
fate would beto lose not only its soul but the world too.

Compare the naturalized cosmos (or rather, universe) with what Sean Kane notes
about the centrality of place in myth:

Wisdom about nature, that wisdom heard and told in animated pattern, that
pattern rendered in such away asto preserve a place whole and sacred, safe from
human meddling: these are the concepts with which to begin an exploration of
myth. Of these, the notion of the sanctity of placeisvital. It anchorsthe other
concepts.... Once the power of the place islost to memory, myth is uprooted;
knowledge of the earth's processes becomes a different kind of knowledge,
manipul ated and applied by man.?*

The key point hereisthat mythic place includes the cosmos, not P as the exponents of
scientism would have it, the other way around. Dvinatory astrology isthus ecological;
it isan experience of concrete (at a particular moment in a particular place) magic (the
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as Ingold, putsit, not Gnaking aview of theworld butEt aking up aview in it. 3 And
this redlization Dtha you aein and d theworld and its profound and subtle
meaningsbentails an experience of enchantment (which word means literally, to be
inddeasong)

Of course, most moden urban astrologarsOexperience of the coamosis largdy
mediated by piels and peces of paper; and it could certainly beargued, in linewith
David Abrams,?® tha the transferral of animating megic from the directly experienced
cosmosto its visud representationscongitutes an oveall dilution, even loss. On the
other hand, it is dso evident from the experience of astrologes and ther consultants
tha phenomenologically, the stars can dill GpeakGthrough hose representations

Probably both ponts are true The more fundamental oneis tha an
astrological chart may beamap of the sky-space, but that is only aritud prerequisite
to its divinaory heart: an experience of a place (not space) and noment (not time)
tha is animate, whole and sacred. This experience is subjective and obgctive,
spiritud and neterial, pesond and wamic. So astrology ha the potential is to remind
ustha our home (ecos) indudes acosmic dimenson; and tha the cosmos need notbe
Qhe eternal silence of infinite spaceOthat so terrified Pascal, butrather a home.
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